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CHRISTIANITY does not “follow the flag;” itfollows
the cross.

S ot

TaE “civil Sabbath” represents an effort to secure
rest without religion, recreation, or.sleep.

S S

TrUE Sabbath rest is derived from the Sabbath it-
self, not from an enforced gquiet and, cessation of busi-
ness.

S St

THE true Christian warfare is not where one nation
<overcomes another, but where an individual overcomes
+the world. ,

o 2t
OnLY the law of Christ can provide the religioh of

Christ. A Sundaylaw can provide only the religion of
the State.

e

A SuNpAY law shuts off competition in trade; it pro-
‘vides a way to be religious without costing anything.
But religion which costs nothing is too cheap to be
worth anything. '

E
Tae religion God has provided costs something,
"The price of it was advertised on Calvary. Nor has it

:gone down in price since the crucifixion. It costs now
-just as much as it did then.

TBE true religion demands the crucifixion of self.
And he who has crucified self for the sake of religion has
‘done infinitely more than any Sunday law could secure.
He has done that which State religion does not demand,
and the Sunday law is expressly designed to avoid.

E

Tur law of Christianity demands the crucifixion of
self; the State Sunday law demands the crucifixion of
conscience. That is the difference between the religious

" laws of God and of man. And that is why no man or

body of meﬁ has any business to enact such laws.
2 2t
GoveERNMENT of the people by the people, cannot be
any more righteous than the people are themselves.

And the people cannot make themselves any more right-
eous than they are.

gt

A Definition of Protestantism,

Ax Episcopalian authority, Canon McColl, is calling'
for a definition of Protestantism. He maintains that
there is no definition of the word which shows it to be
guitable as a designation for the Christian Church. He
saysi—

“In common parlance, a Protestant means anybody
who is not a Roman Catholic, and Protestantism is thus
a sort of drag-net that ‘gathers fish of every kind,’ from
the believer in the Trinity and Incarnation to the Mor-
mon and the agnostie, and even the avowed atheist.
What, then, is ‘the Protestant faith’ of which we hear so
much? Itisa contradiction in terms. The note of faith
is ‘I believe.” The note of Protestantism is ‘I do not
believe.” It is a negative term, and therefore to call the
Church of England ‘Protestant’ is much the same thing
as to define a human being as ‘not a quadruped.’”

If “anybody who is not a Roman Catholic” is a
Protestant, then anybody who is not a Protestant is a
Roman Catholic; and anybody who says he is not a
Protestant because he finds fault with that term as
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being a mere negation, might as well own up that he is
' a Roman Catholic and take his stand openly with that
“church.

" Protestantism is either a lie, or it is truth. If it is
truth, it is not a mere negation.

. When Wyecliffe, “the morning star of the Reforma-
tion,” at one time lay sick upon what his enemies hoped
would be his death bed, some monks and friars came to
him to taunt him with the prospect (as they believed)
that the cause for which he had contended was about to
perish. They had about the same idea of Protestantism
a8 is held to-day by some who are “not Roman Catho-
lics.”” But Wycliffe knew what Protestantism was.
Raising himself upon his bed and looking his enemies in
the eye, he exclaimed in ringing tones: “With what do
you think you are contending? With a feeble old man,
trembling upon the brink of the grave? No! but with
truth—truth, which is mightier than you, and will one
day vanquish you!”

Wrycliffe’s prophecy came true. Truth—drawn from
the Scripture—vanquished Rome, and that victory es-
tablished Protestantism in the world.

Truth is always -a protest against error; but truth—
religious truth—is at the same time the most positive
thing in the world.

' 8o long as the principles and doctrines of the papacy

are upheld in the world by great organizations of men, .

so long will Protestantism be.a proper designation for
the opposing principles of truth. For one who makes
no protest against the principles of the papacy, might
as well identify himself with the papal party.

“The Protestant faith” presents no contradiction in.
terms. “I do not believe,” is a phrase of papal coining.
Concerning truth, the meaning of Protestantism is, I
believe;’’ concerning error it is “I protest,”—which, of
course, implies non-belief; but papal opponents have
taken this negative side of Protestantism and held it up
before the world as being the only aspect which Protest-
antism presents.

It required something very positive on the part of
Wiycliife, Luther, and other leaders of Protestantism to
make headway against the vast and long-established
power of the papacy. It required a very positive belief
of gospel truth,—it required true faith. And the fact
that Protestantism did make headway against that
great system, even through the dungeon, the rack, and
the stake, is evidence of the most convincing kind that it
was, and is, the most positive thing in the world.

And anybody who will practice true Protestantism
to-day will not be long in discovering that it must of
necessity be as positive a thing to- day as it ever was in
the past.

It is well known by all that those Americans who
oppose the conduct of the United States in the Philip-
pines, do so solely upon. the principles of the Declaration
of Independence. And yet the sending of such literature

to the Filipinos is definitely denounced as treason by
the imperialist newspapers. And the meost peculiar thing
‘about the whole matter is that the charge of treason
against such conduct is not far fromi correct; for the
Constitution defines treason as the levying war against
the United States or giving aid and comfort to the ene-
mies of the United States. And since the United States
counts the Filipinos as enemies, and as guilty of levying
war, it is plain that to justify them in it and encourage
them in their resistance by sending them literature, even
though it ¢an all be done with the plain reading of the

‘Declaration of Independence, can be made to appear as

atleast akin to giving them aid and comfort. But what
a queer turn of affairs it is by which loyalty to the fun-
damental principles of the Government of the United
States becomes treason against the Government of the
United States! Than this what could more plainly mark
the complete apostasy of the Government of the United
States? And what but national ruin can possibly follow
such national apostasy?

-t

Christian or Heathen—Which?

A sHORT time ago at a banquet in Philadelphia the
Chinese minister to the United States was present and
made a speech in which he very neatly stated some quite
closely pertinent truths. One of the passages is the fol-
lowing:—

“The most important questions with which the Chi-
nese government has to deal arise from thespirit of com-~
mercialism and the spirit of proselytism. Unfortunately
most of the troubles occurring in China have arisen from -
riots against missionaries. Hence it has been said by
gsome foreigners in China that, without missionaries,
China would have no foreign complications. I am not in
a position to affirm or deny this.

‘“‘But let us put the shoe on the other foot, and -sup-
pose that Confucian missionaries were sent by the Chi-
nese to foreign lands with the avowed purpose of gain-
ing proselytes, and that these missionaries established
themselves in New York, Philadelphia, San Francisco
and other cities, and that they built temples, held public
meetings, and opened schools. It would not be strange
if they should gather around them a crowd of men, wo-
men, and children of all classes and conditions. If they
were to begin their work by making vehement attacks
on the doctrines of Christianity, denouncing the cherigshed
institutions of the country, or going out of their way to
ridicule the fashions of the day, and perhapsgiving a
learned discourse on the evil effects of corsets upon the-
general health of American women, it is most likely that
they would be pelted with stones, dirt, and rotten eggs.
for their pains.

“What would be the consequence if, instead of taking-
hostile demonstrations of this character philosophicaily,
theyshould lose their temper, call in the aid of the police,.
and report the case to the Government at Washington
for official interference? 1 verily believe that such action
would render the missionaries so obnoxious to the Amer-
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ican people as to put an end to their usefulness,and that
the American Government would cause a law to be en-
acted against them as public nuisances. Can it be won-
dered at, then, that now and then we hear of riots occur-
ring against missionaries in China, notwithstanding the
precautionary measures taken by the local authorities
to protect them? It mustnot be understood that Iwish
to justify or extenuate the lawless acts committed by
ignorant mobs, nor do I underestimate the noble and
unselfish efforts of Christian missionaries in general who
spend the best part of their lives in China. What I desire
to point out is that the preaching of the gospel of Christ
in the interior of China (except with great tact and dis-
cretion) will, in the nature of things, now and then run
counter to popular prejudice andlead to some disturb-
ance.”

Therein is strikingly exposed a glaring evil that at-
taches to the work of the majority of the missionaries to
such countries as China and Turkey. They go there de-
pending far more upon their governments than upon
God. They are therefore more American missionaries
than they are Christian missionaries. Depending thus
upon their government and being backed up by the
power of their nation, they act arrogantly and disre-
spectfully toward the people and even toward the gov-
ernment; and then if checked or called to account they
at once appeal to their government for a man of war or

- an army to vindicate their standing and rights as citi-
zens of the United States.

If the missionaries would go as Christian missiona-
ries only, depending upon God for protection and sup-
port, they would realize more the essential need of
winning their way with all the people, by a respectiu
bearing toward all whatever their dress, their manners,
or customs; by deference also to authorities; and by
presenting their new and strange doctrines for accept-

ance upon their own inherent merit more than upon the-

weakness and foolishness of the religion which the people
already possess. Then they would never be an element
of discord between nations, threatening the disturbance
of the peace of the world.

As to what is civilization, this man who in the eyes
_ of “the great Christian nations’ stands as a heathen
gave some instruction which every one of these so-called
Christian nations would do “right excellently well”’ to
follow implicitly. He said:—

“Some people call themselves highly civilized, and
stigmatize others as uncivilized. What is civilization?
Does it mean solely the possession of superior force and
ample supply of oifensive and defensive weapons? I take
it to mean something more. I understand that a civil-
ized nation should respect the rights of another nation
just the same as in society a man is bound to respect the
rights of his neighbor. Civilization, as I understand it,
does not teach people to ignore the rights of others, nor
does it approve the seizure of another’s property against
his will. Now, if people professing Christiarity and prid-
ing themselves on being highly civilized, should still so
far misconduct themselves as to disregard the rights
of the weak and inexcusably take what does not belong

to them, then it would be better not to become so eivil-
ized.

“China welcomes to her shores the people of all na-
tions. Her ports are open to all, and she treats all
alike without distinction of race, color, nationality, or
creed. Her people trade with all foreigners. In return
gshe wishes only to be treated in the same way. She
wants peace—to be let alone, and not to be molested
with unreasonable demands. Is this unfair? She asks
you to treat her in the same way as you would like to be
treated. Surely this reasonable request cannot be re-
fused. We are about to enter into the twentieth century,
and are we to go back to the Middle Ages and witness
again the scenes enacted {in that period? I believe that
in every country there are men and women of noble
character—and I know in this country there are many
such—whose principle i8 to be fair and just to all, espe-
cially to the weak, and that they would not themselves,
nor allow their respective governments to commit acts
of oppression and tyranny. It is such men and women
that shed luster on their respective countries.”

To all of which every true Christian will heartily say,
Amen. A, T. J.

 ——

“That Evil Spirit of Liberty.”

ACCOMPANYING & cartoon in a recent issue of Puck,
the well-known illustrated journal, in which the pope is
shown climbing up the dome of the Capitol building at
Washington, carrying a papal cross and saying to
“Uncle Sam,” when “called down” by the latter, “I
thought it was time to nail this cross up over the dome’.
—is the following from the editor, once himself a Catho:
lic, summing up the meaning of the late papal encyclical
on ‘‘Americanism”:—

“The recent flurry of our Roman Catholic friends
over Americanism proves t0 have been without good
cause, from their standpoint. That is, no one has been
guilty of the kind of Americanism that the Paulist
Fathers and certain bishops were accused of; no one has
been trying to establish an American Catholic Church.
And so the pope’s letter was based upon a misappre-
hension! Nevertheless it makes interesting reading, as
his letters generally do. In spots it is delicious; in other
spots it is magnificent: delicious in its Jesuitical indi-
rectness, magnificent in its nerve.

“The old gentleman has mo fault to find with the
American people, their laws or traits, and yet—well, the
truth is that the children of the church must beware of
that evil gpirit of liberty which taints all that Americans
think and do. Especially would he warn them againgt
‘the assumed right to hold whatever opinions onepleases
upon any subject.” He suspects that this iniquitous
heresy is peculiarly rife here, and it must be guarded
against; for holding any opinion onepleases is as wicked
to-day as it was when the Roman Catbolic Church pun-
ished that audacious heretic who declared that the earth
revolved aroundthesun. Nor can therebe ever achange.
‘For the doctrine of faith which God has revealed has
no% been like a philosophical invention, to be perfected
by human ingenuity.” The sun still revolves around the
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earth, for ‘that meaning of the sacred dogmas is perpet-
ually to be retained which our Holy Mother the Church
has once declared; nor is that meaning ever to be de-
parted from under the pretense or pretextof a deeper
comprehension of them.” It is possible that there will
sometime be a Catholic American government; but
there never can be an American Catholic Church;—that,
we would say, is the sum of the letter.”

et

The Constitution of American Imperialism.—No. 4.

v

BY JOHN D. BRADLEY.

THE philosophy of the transformation of the Con-
stitution of American Republicanism into the constitu-
tion of American imperialism, is simply this: The noble
gons of degenerate fathers who are now in charge of af-
fairs are too good, too just, too wise, and too humane
to be governed by law. They are better than the Con-
stitution of their fathers; their acts are more just,
righteous, and humane than the highest and best pi-inci-
ples of which their fathers could conceive—the principles
which have ever been the true glory of the American
Republic. Common sense, therefore, requires that the
Constitution should be made to fit their acts, and not
their acts to fit the Constitution.

When itis pointed out that it is a dangerous thing
to clothe men with arbitrary and irresponsible powers
over their fellowmen; that it is neither wise nor safe for
American statesmen to substitute the principles of des-
potism for the principles of liberty, imperialists ask with
apparently great concern, “Can we not be trusted?” One
of them said in the United States Senate:—

“We cannot be accused of not loving liberty and
justice and equality and the rights of men with a love
pure, earnest, and unselfish. Let us have faith in
the Government Let us have faith that the powers of
government will never be unrighteously exercised. Why
should any man, why, especially, should any senator,
wish to detract from, to diminish or belittle the power
of his government? Why strive by subtle and meta-
physical logic-chopping arguments to hamper its opera-
tions and circumscribe its province? Rather should we
in our national love rejoice to see it invested with
gtrength. Rather should we bid it Godspeed in its mis-
sion to relieve the oppressed, to right every wrong, and
to extend the institutions of free government. For this
is the people’s government; the government of a great
people, a liberty-loving people, a people that can be
trusted to do right, and to guarantee to all men who
shall come under its beneficent sway and be subject to its
jurisdiction the largest measure of liberty consistent with
good order and the general well-being.”

After stating in the February Forum that the Con-
stitution of American Republicanism has absolutely no
binding force whatever upon the men who have sworn
to support it, and that it is useful only to “consecrate’”
and to “stamp legality’’ upon the acts of the ‘‘men
supremely great’” who attend to the matter of its “ex-

pansion” and “contraction” as “time and occasion
demand,” Mr. Denby asks with much feeling, “Is it
possible that we are degenerate?”’ He says at another
place:—

“In other lands and in other wars the condition of
the conquered people has been hard and deplorable. In
our case we march bearing gifts, the choicest gifts—lib-
erty and hope and happiness. We carry with us all that
gives to the flower of life its perfume. The dusty East
rises at our coming; and the Filipino springs to his feet
and beconies a free man. This is not poetry, but reality
wrought out by a people to whom freedom is as the
breath of life, and who would scorn to enslave a country
or a race.”

And again:

“There is great talk of justice and peace, as if we
were going to oppress anybody—which we could not do
if we wanted to.”

“Can we not be trusted?”” The answer to that ques-

‘tion rests with those who ask it. Doubtless they can be

trusted to some extent with some things if they prove
worthy of such trust. Trustis not one-sided, developing
spontaneously at the will of the person exerciging it. Its
existence is not determined altogether by the person
exercising it; its existence is largely dependent upon
those who are trusted. Trust must be inspired; there
must be a ground of confidence, something upon which”
it may be based. The way to make sure of future trust
is to be true to the trusts of the pregent. It is too much
to expect of ordinary people that they can feel secure in
their constitutional rights, either now or for the future,
when they are told to-day that the principles of the
Constitution “are indeed great, but that they are in-
capable of literal application.”” When the people are
told to-day that the trial by jury and the privilege of
the writ of habeas corpus may be refused without infrac-

_tion of the Constitution, tﬁey do not know how these

rights are to be secured to them in the future. There
can be no faith here that ‘““the powers of government will
never be unrighteously exercised,” because there is noth-
ing upon which such faith can be based.

There are many men who can be trusted with a few .
things; there are a few men who can be trusted with
many things; and there are some men who can be
trusted with nothing; but there are no men who can be
trusted with arbitrarypower. The men have never lived
and never will live who can be trusted with unhmlted
power over any of their fellowmen.

It will aid materially in understanding why any
man, and even a senator, may “strive’’ to “hamper’ -
and ‘“‘circamscribe’” the power of government, when it is
known why the government is invested with anystrength
whatever. The government is invested with power that
it mayuphold the rights of every citizen. Its sovereignty
is the expression of the sovereignty of the people; the
sovereignty of human rights; the sovereignty of the rule
of right. It has “full power to do all acts and things



AMERICAN

SENTINEL. 291

which independent states may of right do.” It is there-
fore not entirely unbeconiing for any man, and even a
senator, to wish to circumseribe and hamper those oper-
ations of power that are an expression of the subjection
of the people; which are a denial and prohibition of hu-
man rights; which are an assertion of the sovereignty
of therule of might; which are accompanied with the
declaration that “we have aright to govern the terri-
tory of the United States as we please.” * Such invest-
ments of strength are not occasions for rejoicing. “Our
legislators are not sufficiently apprised of the rightful
limits of their power, that their true office is to declare
and enforce only our natural rights and duties, and to
take none of them from us.”{ It is, therefore, a waste of
breath on the part of an American statesman to talk of
sovereign powers which conflict with human rights. He
simply proclaims that he is ignorant of, or that he de-
spises, the fundamental principles of American govern-
ment. .
“Is it possible that we are degenerate?” This ques-
tion is easily answered. It is most certainly possible.
But that is not the question, and it is a question upon
which imperialists, if they are wise, will delay discussion
as long as possible. We will say, however, in passing,
that upright men are not in the habit of demanding
unlimited powers over their fellowmen. They know that
it is impossible to hold such power for the good of any-
body—that it will be a curse to both governors and
governed. They have no aspirations in behalf of hu-
manity and civilization that are incompatible with jus-
tice and equity. They know that in order to be humane
they must be just; they know that in order to be benefi-
cent they must not deny to others the rights which they
claim for themselves. But let the question of degeneracy
be decided as it may. In neither case are those who ask
this question entitled to the powers which it is unlawful
for any man or set of men to hold, whether they be
degenerate or not. The first man who arrogated to
himself such powers has come down to posterity branded
in the language of inspiration with a name that is equiv-
alent to ““the extremely impious rebel,”” and which signi-
fies “rebellion’ and “supercilious contempt.” And those
who follow in his steps cannot hope to escape the brand
of Nimrod, let the question of their degeneracy be decided
as it may.

Mr. Denby does not say why “we” cannot oppress
anybody—‘“which we could not do if we wanted to,” and
we shall not ask why. It becomes persons of ordinary
clay to hold their tongues in the presence of men who
are so spotless and immaculate that they just can’t
oppress anybody, even under an ‘“‘expansive” and “elas-
tic’’ constitution interpreted by themselves. Nowordsof
doubt should mar such sublime perfection. But the in-
junction is, “Be not righteous overmuch; neither make

* Senator Platt, of Co}.\necticut, in the United States Senate.
+ Works of Thomas Jefferson, Vol, VII. page 3.

thyseli overwise; why shouldest thou destroy thyself?”
Those men who are just so good that they cannot be
beneficent without trampling upon justice and equity;
who are sorighteous that just and constitutional re-
straints and principles must expand and contract to fit
their actions, are so unregenerately bad that of all men
on the face of the earth, they are the last who should be
trusted with irresponsible power, and never for a single
moment should they know what it is to be without the
most strict and binding limitations and restraints.

‘We shall have more to say of these “good” men next
week. Andin whatwe have said, and shall say, we are
not aiming at the men, but at this ‘“‘goodness” with
which they identify themselves.

e
<

The Town of Bondage.—No. 2.
BY FRANCES E. BCLTON.

By tbis we came where stood great golden harps
with torn and broken strings. There seemed to wail a
minor melody sadder than sorrow’s song, of joy re-
nounced, of ruined homes, and desolated lives. The toil-
ers round were shaping iron ends to tip their scourge-
whips, wherewith to wound themselves.

“And this, what’s this?”’ I asked.
harps?”’

“Hearts,” cried a voice near by. ‘They are our
hearts. God filled them full of golden melody, and then
when we had learned to love it well, he bade us break
each string, and tear the harps from out our bosoms.
Once we had hope, that if on earth bereft, they would be
given back to usin heaven. Alas! there is no heaven,
and he who gave us harps is worse than hate. There is
no hope. Despair and mystery is all our portion. Our
dim eyes fail in looking up, yet nothing hangs above but
threatening vengeance.” :

We next found writers, writing as for life. They
wrote with blood, dipping their pens through gashes to
their hearts forink. They wrote of sacrifice of every
God-made hope, instinet, and tendency declaring God
demanded that men tread a path for which he gave no
love; but rather filled with hatred and disgust against
its gloom. ‘“We teach them that God askssuch grief of
them.” So said my guide.

“But does he?”’

‘‘Answer yourself, for you, as yet, are free.”

“Well, then,” Isaid, “Nay, nay. God gives us faec-
ulties to do the work he fits us for, and gives an easy
yoke, a burden light, and bids us come to bim and be at
rest.” ’

“Speak not so loud within these prison walls, lest
some sweet echo raise a tempest here, and set men free.”

“And who are these who go on crutehes so?”

“These are our mendicants who live as beggars do,
and ask for bread but ever find but stone.”

“What are these
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“Wait, let me read. Their names are on their
crutches. ‘The Fear of Man,” ‘The Dread of Pain,” ‘The
Love of Power,” ‘The Greed.of Gain,” ‘Majority,” ‘Diplo-
macy,’ ‘Sycophancy,’ and ‘Sell the Truth.’”

“They have strange crutches. How cawme they
lame?”’

“We made them go on crutches till they could not
walk without. It is their erutches that have made them
lame. Once they walked forth as men. Now we’ll go
out and view the town and tombs. Here is our river,
DeathDoom. It goes down by the valley of Despair, and
empties to the sea of Death. Come, watch. See yonder
pleasure boats.”

“Then there is pleasure in the town of bondage?”

““Yes, such as demons know.” :

“But, see, men fall from yonder narrow bridge. A
score or more arestruggling inthe tide. O will theboats
not help them?” \

“Watch close, and see.”

I watched. I saw the drowning souls come up, gasp-
ing for breath,and clutch the boat’s side, and then I saw
the pleasure lovers there undo their feeble fingers, and
push them off. Isaw them sink again to rise nomore. I
heard the mocking laughter from the boats. '

“What means it? O what means it?”
agony.

“It means that yonder bridge is named by us ‘Stern
Duty’s Path,’ o’er which all souls must go. The bridge
is thick with spikes; and but one swaying plank. One
misstep and they fall. Our demon hands who must
make pleasure s0, see that the miss is made, and down
they go. For one misstep planned by our demon minds,
men go to doom, and if they seek men’s help, their fin-
gers are undone, and as men laugh, their brothers sink
to death.”

* «Q cruel, cruel, cruel I”’
- ““Why say you so? Have you not seen it done? May-
hap yourself have done it.”

“Not knowingly as you.”

“Come, let’s go on. Here is our cemetery. We place
men here who trouble us too much, and when we please,
we bury them alive.”’

“Look, sir. Some of these men are never dead at
all. They turn their eyes. Theyseem to plead with you.
Yet they are bound with grave clothes.”

‘“Yes. This man we buried some three years ago.
Hestruggled from his grave, but not from bondage. We
trouble not to bury him again. He does no harm, and
gives us chance to laugh.” .

“But he is bound in grave clothes, hand and foot.”

“True, but what matters? No one has ordered here
to loose and let him go.”

“But he will die if he be not let loose.”

“True, but what matters? This is Bondage town,
Death makes some pretty writhings, we shall see.

“Come, you shall see our school, a pretty place.’’

We entered in and on the door we read, ““Abandon

I cried in

hope all ye who enter here,” yet we passed in. The ob-
jeet of the school was marked in blood—To Make Souls
Slaves? and then beneath was traced what must be done
to shape fit subjects to a tyrant’swill. “Will power sub-
dued and blotted out,” “aspiration killed,”” “love _de-
stroyed,” *“faith obliterated,’”” ““hope slain,” “individual-
ity crushed.” Beneath was written the qualities essential
for a slave. ‘“For will, subjection,” “for aspiration,
degradation,”’ “for love, passion and cruelty,” “forfaith,

dark doubt,” “for hope, despalr,” “for 1nd1v1duahty, the
demon’s stamp.”

Then as I read there came a sound of chains, and
pupils marching. The teachers were the priests and
officers of law. The priests held up a Book but it was
chained, and they interpreted the Word of God, and
bade men live by creed, and by tradition, and by the
word of man. The officers rehearsed the stern priest’s
word, and drew the sword of state to make it sure.
Then one by one the pupils were led out, and placed
within the iron dummy of a man. A spring wastouched,
and at the touch the arms flew hack, the robe spread
wide. The form was spiked with nails as in the iron vir-
gin, and though the pupil shrieked, the priests and offi-
cers had power to force him in. We heard the sound of
crushing flesh and bone, of breaking heart, of ruined
brain and soul, and when the vietim stood forth once
again, he reeked with gore. So passed the pupils in.
Some short, some tall, some stout, some bright of face,
but all came forth in one dark mold of hell. Some cried,
‘‘they never would take on the mold, and chose to die
instead.” They thrust them in; but though they came
forth dead, they wore a heavenly look, and smiled for
peace.

Sickened I turned, and said, “Let’s get us hence.”
And when I looked above the heaven was dark, and
sword-like lightning flashed, and thunder rolled, and e’en
my guide turned pale. ‘

He led me next into the synagogue, and shewed me
priests who wore a chain of creeds, enforced tradition,
and a man’s degree. Then came the dinging of an awful
bell, and erowds poured in; but .all were bound. Clank,
clank, the chains went as they walked with bleeding,
weary feet. [ saw the women with the hungry arms, [
saw the maidens with their blood red hands, the multi-
tudes with broken hearts, and sad despairing eyes. I
saw the pupils with their stamp of hell. The priests
preached on of sacrifice for heaven, and showed a god
whose face was stern and hard, who called on all to tread
a rigorous path, and asked the giving up of all men’s
will to meek submisgsion to the will of one, his own vice-
gerent of the face of earth. The people then were driven
as were sheep into their small confessionals, and there
told out their hearts, and toak their penances, to so win
heaven. Some went with looks divine to meet their
death; for lo, beneath the church were torture rooms,
and those who would not give their wills to man, were
there examined, yet I heard a shout of one delivered as 1
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saw him racked. As I turned back I heard one awful
wail that rose to heaven.

“Come you shall join our feast,”” my leader said. I
gought the banquet hall. The priests were there, the
officers of law, and great Azazel, and all who bore the
hardest stamp of hell. They laughed and ate. They
ate, 'twas bloody food—the hearts of men, the dainty
gouls of saints. It was a feast of blood. They drank
fresh wine, warm from the press of pain.

(Concluded in next issue.)

> “+

The Results of Disunion.
BY C. H. KESLAKE.

“EveEry kingdom divided against itself is brought to
desolation: and every city or house dxvuled against itself
ghall not stand.”

In the preaching of the gospel the importance of
maintaining unity is set forth. The Apostle Paul writes:
“Now I beseech you, brethren, by the name of our Lord
Jesus Christ, that ye all speak the same thing, and that
there be no divisions among you: but that ye be per-
fectly joined together in the same mind and in the same
judgment.”

Just how this is to be accomplished the Apostle tells
us in the following language: ‘I therefore the prisoner
of the Lord, beseech you that ye walk worthy of the vo-
cation wherewith ye are called, with all lowliness and
meekness, with longsuffering: forbearing one another in
love: endeavoring to keep the unity of the Spirit in the
bond of peace.”

This is God’s way. This is teaching us to do as God
did. It is God likeness. It tends always to salvation.

But Satan’s way is directly- opposite. As pointed
out in a former article, the great enemy o1 righteousness
recognizes the necessity of unity; but the only wayin
which he can even appear to accomplish this is to use
force, even to the extent of putting the one at variance
with his idea, to death.

When there is a division among men there must be
error; some one is in the wrong. And that wrong must
be corrected even though it be necessary to punish the
one who cherishes it.

At a very early date in the history of the world this
spirit made itself manifest. Very soon after the fall of

our first parents there was an exhibition of the lack of

unity and its results. Abel was a devout worshiper of
the Lord. The Bible tells us that, “By faith Abel offered
unto God a more excellent sacrifice than Cain, by which
he obtained witness that he was righteous, God testify-
ing of his gifts.”” Heb. 11:5.

As this same scripture shows, Cain also was a wor-
shiper of the Lord. But it is evident that the worship
he brought to God was of such a nature that God could
mnot accept it; and that being so, it was worse than if

no worship had been professed on Cain’s part. And
when God witnessed to Abel’s offering that he (Abel) was
righteous, by that same token God witnessed that Cain
was unrighteous.

It does not matter here as to what difference there
was in the worship that they offered. There was a differ-
ence, and reference is made to the occurrence because
it presents anillustration of that which has been enacted
over and over again throughout the history of our
world. There may have been differences in matters of
detail, but always the same spirit has been manifested
and the same principle involved.

Between these brethren. there was a lack of unity;

" they were divided. The cause of this was a lack of unity

on the part of one of them between himself and his God.
Had both alike been one with their Creator there could
have been no division between themselves; they must
have lived in perfect harmony.

Bad as the situation was, the remedy was both easy
and simple. When Cain discovered that the Lord did
not respect him or his offering, he was very wroth, and
his countenance fell. “And the Lord said unto Cain,
Why art thou wroth? And why is thy countenance
fallen? If thou doest well, shalt thou not be accepted?
And if